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FOREWORD 


Many individuals have come as messengers of the 
Great Light to enlighten the world. All the saints have 
been messengers of that Supreme Light. Shri Mauneshwara 
who lived in the sixteenth and seventeenth centuries, is 
one of them. 


^^. ShriSheelakant Pattar's book entitled "The Vision of 
Mauneshwara' deals with the life and gospel of the saint. 
l enjoyed going through it. The booklet shows in 
microcosm the stupendous personality of the lesser known 
mystic. To this day the literature on Mauneshwara was 
available only in Kannada. Shri Pattar has removed. the 
language barrier. The present book has paved a path to 
Mauneshwara's philosophy for the readers of English at 
. home and abroad. The author deserves congratulations 
for the samo. 


Shri Pattar makes it clear that Mauneshwara was under 
the spell of the Sharanas, the dedicated Saiva devotees 
_ of the twelfth century. Mauneshwara continued:- all alone 
_ the mission of awakening the village folk. Following їп 
 thefootsteps of the Sharanas he wrote Vachanas to 
express his spiritual experience. ' hi 


His poetryjis not bound strictly by metrical rules. It 
is a spontaneous flow. Mauneshwara's Vachanas are 
graceful with rhythm, simplicity and above all eternal 
values. That.is the reason why his Vachanas are relevant 
even today. The author has rendered a few of his, 
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Vachanas into English which, 1 am sure, have offered 
the essence of the original. 


Apart from being a philosopher poet Mauneshwara 
was a social reformer. He was a liberator of the enslaved 
untouchability. The fact that Mauneshwara enjoyed food 
in the marriage ceremony of the untouchables symbolized 
his brotherliness. He beckoned to his fellowmen to 
develop understanding and compassion. He exemplified 
what he taught. His life was his gospel. 

The mystic opposed idolatry. Shri Pattar rightly 
compares Mauneshwara to Kabir and regards him as the 
Kabir of Karnataka. The philosophies of both of them 
were one and the same. Mauneshwara and Kabir as well 
not only opposed idolatry strongly but also struggled to 
uproot superstitions to establish the kingdom of god on 
earth. Both corrected common people with the help of 
poetry. The Vachanas of Mauneshwara and Dohas of 
Kabir show great intellectual power and emotional 
profundity. The author points out that the greatest 
miracle Mauneshwara performed was to have blended the | 
cultures of the Hindus and Muslims. This was what 
exactly Kabir did. Like Kabir's his poetry proclaimed the 
remarkable lesson of common ground. In his time, 
Mauneshwara too was faced by antagonisms of the Hindus 
and Muslims. He reminded all of them that they were 
pilgrims in the same quest. Touched by his great insight, 
thé then Muslim ruler of Bijapur regarded him às 8 | 
Paigambar. 

Shri Pattar succeeds in imprinting on the minds of the 
readers that the confluence of religions has been 
Mauneshwara's.vision and gospel.To draw a verbal picture 
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of a mystic's ideas and ideals is a Herculean task, From 
this point of view the book, though small, is a commend 
-able attempt on the right lines. 

May Shri Sheelakant Pattar make great strides in the 


literary path! | take this opportunity to pray to Kashi 
Vishwanath to shower on him with divine blessings. 


Jangamawadi Math Dr. Maheshwar Dev 
Varanasi (U. P.) M.A., Ph.D. 
15th August 1994 
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THE AUTHOR'S NOTE 


A few years ago! happened to meet an elderly 
stranger in an august assembly at Sirasangi- A chance 
conversation with him led me to the teachings of 
Mauneshwara. The stranger, ShriBrahmanandam as | came 
to know later, hailed from Hyderabad and had no 
acquintance with the Kannada literature. He was very 
much fascinated by the loftyt houghts of Mauneshwara | 
which | revealed to him quoting а few of his Vachanas, 
During the course of the next few minutes Shri 
Brahmanandam expressed, that he was deprived of enjoy 
ing Mauneshwara's rich poetry as no book on him was - 
published in Telugu or English, thelanguages he was 
good at. He suggested to me to write one in English so 
that men like him would be benefited. His observation 
remained in my mind. The idea of a book on Mauneshwara | 
was lurking over me ever since. Now after a long period | 
of muteness (rather incubation!) this booklet is being : 
materialized. | presume the episode also explains the 
aim of writing this. | 


The weeny book is my second literary endeavour in ' 
English. The first book entitled “The singing rocks of 
Badami” gives mainly the physical description of ' 
concrete objects like icons and temples whereas the 
present booklet deals with abstract and metaphysical . 
ideas. Неге is essayed the verbal portrait of a mystic 
Called Mauneshwara who hailing froma small village in 


north Karnataka lived in all probability in the late sixteenth 
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century and the seventeenth. His mission was to reform 
society on the strong foundation of eternal values. 


As a social reformer he fought against superstitions, 
the hydra-headed monster.: He cast aside ell differences 
based on caste and creed. He gavea blow of satire on 
the heads of the hypocrats and rebelled against the 
deadening influence of traditions and rituals. Mauneshwara 
had been very much influenced by the socio-religious 
movement placed on the anvil by Basaveshwara and his 
contemporaries in the twelfth century. As pointed out 
already Mauneshwara following in the footsteps of the 
Sharanas composed Vachanas to awaken the masses. 


The word 'Vachana' connotes the word by mouth or 
ordinary speech. A Vachana is neither prose not poetry, 
hence it is unique in its structure. The Vachanas are not 
bound by metrical rules like the traditional poetry. They 
are free and spontane-us utterances. The Vachanas form 
a. class of their own in Kannada literature bearing a 
nomenclature 'Vachana literature’, The most remarkable 
thing-about Vachana literature is that the Vachana-writers 
did not consciously intend to produce poetry. Their sole 
aim was to give expression to their religious experiences. 
Thus Vachanas serve as a mirror reflecting the mystical 
experiences and the lofty ideals of the Sharanas. So do 
the Vachanas of Mauneshwara. 


As a spiritual master he opposed idolatry strongly. He 
did not accept even ‘Ishtalinga’ which Basaveshwara 
worshipped with profundity. It was because though 
"Ishtalinga' symbolized the formless god, it still had a 
form of its own! In one of his Vachanas he reminds us 
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that he had a subtle Linga! in him and so he needed no 
external Linga-” Mauneshwara's concept of Linga is 
remarkable. In one of his Vachanas he makes it clear thus: 


They say Linga has fallen down. 
How come it fall? 

Incase it does so, 

can the earth withstand 

Linga's fall? Listen. Oh, Basavanna,? 


This elucidates that his was the Nirguna path of; 
devotion like that of Kabir in the north. Therefore the 


word ‘Basavanna’ in his Vachanas possibly suggests the 
Supreme Creator of the universe who is beyond all 
attributes. The Rama of Kabir is Nirguna Rama and not 
the son of a king called Dasharath, nor even the 
incarnation of Vishnu. In the same way, the Basavanni 
of Mauneshwara is Nirguna Basavanna and not the historic 
person called Basaveshwara, 


Mauneshwara worshipped the formless god. He 


realised that the one god exists and anything else beside 


him is nothing. His philosophy was akin to that of the 


1 vao AE „об NEO 
—JM P.97, Vachana, 35! 
2 UT Jagad TONINO, 


Ono белого Bsr? —JM. P.97, Vachana, 351 
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Islamic thought. This is the reason why he was very 
much revered by the Muslim rulers and his people. The 
greatest miracle he performed was to have amalgamated 
the two cultures of the Hindus and Muslims. The 
confluence of all religions was his mission. His teachings 
or Vachanas are the guiding stars. A few of such stars 
are reflected in this tiny convex mirror. 

All that remains for me is to thank those who gave 
те a helping hand. At the out set | offer my prostrations 
to His Holiness Shri Maliyappayya Mahaswamiji of Murnal 
and His Holiness Devendra Mahaswamiji of Shahpur 
whose blessings paved my way. Also, | am very much 
indebted to my revered Dr. Maheshwar Dev M.A., Ph.D. 
of Varanasi (U,P.) who has enriched the book with a 
weighty foreword. 

| am deeply thankful to Dt. Chandrashekhar Kambar, 
the Vice Chancellor, Kannada University, Hampi for 
boosting my spirits. Dr. A. Sundar, the Director, Karnataka 
University Post- Graduate Centre, Bijapur, moulded my 
writing a great deal. Prof. V. V. Kalakavvanavar, my 
venerable teacher, was kind enough to go through the 
manuscript meticulously. He has taken pains to touch it 
up from the point of view of language. | offer my respect 
ful gratitudes to both scholars. 

Shri Jeevanna Masali is a man who has dedicated his 
life for the study of Mauneshwara. | have incorporated 
many an idea of his. | express my profound gratitudes 
to him. Also, | have to thank Dr. Virupax Badiger, 
Dr. M. M. Padasetti, Shri C B. Kadakol and Shri K. P. 
Iranna whose books comprise the source material. 

Shri А. С. Pattanad and Shri I. К. Pattanashetti, the 


Chairman and the Vice Chairman of Shri Veera Pulikeshi 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


xii 


Vidya Vardhaka Samsthe, Badami, respectively, have patted 
me on the back and their words of encouragement have 
kept me on the move in my pursuit. | express respectful 
thanks to both of them. 

| am grateful to Shri A.N.Brehmanandam (Hyderabad), 
Shri Mouneshrao (Gulbarga), Shri C. V. Badiger (Gudur) 
for kindling interest in me in writing this. My sincere: 
thanks are due to Shri V.S. Patil Principal, S. G. M. K. Pre 
University College Badami, who drew my attention 
towards Kabir. | am also indebted to Shri D.M.Manocharya 
for introducing me to the readers. 

Thetyped copy of the book was prepared by my 
friend Shri Ashok Chalageri to whom my thanks are due, 
Last but not least | express my hearty thanks to Shri F.S. 
Bhandge Twarita Mudranalaya Gadag for the attention h 
has given to the get up of the book. 


21st August 1994 Sheelakant Pattar 
(Raksha-Bandhana) 
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THE LIGHT EMERGES 


India is held in high esteem as the spiritual haunt 
by the rest of the world: From time immemorial she has 
been regarded as the home of saints and mystics. India 
is resplendent with rich legacy of sundry systems of 
philosophy encompassing the vast realm of spirituality 
and mysticism. The great seers of the Upanishads, the 
path finders like Buddha, Mahavir and Basav, the trio 
of Acharyas namely Shankar, Madhwa and Ramanuja, the 
Dasas like Kabir, Sur and Tulasi in the north and 
Purandhara, Kanaka and a host of others in the south 
and innumerable preceptors from all over the country form 
the spiritual galaxy. 


One among them is a lesser known mystic called 
Mauneshwara who rose on the horizon in the sixteenth 
century in Sagaranad which occupies the land between 
the Krishna and Bhima rivers in Karnataka. Like Kabiradas 
he kindled the hearts of millions of Hindus and Muslims 
as well. Like Sarvajna he wandered extensively from 
village to village and composed Vachanas-a peculiar form 
of poetry in Kannada. Mauneshwara educated the village 
folk through his Vachanas. He propagated his mission 
of toleration correcting the social injustice and removing 
shams and superstitions. n him we find a rare combina- 
tion of philosophy, poetry and profound religious 
experience. 

1 
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Antiquity reveals that it is in this lend of Sagaranaj 
the Vachana literature first germinated before the adver 
of Basaveshwara, who during the twelfth century led ; 


massive literary, religious and 
Sagaranad is а homeland of no fewer than sixty saint 
and Mauneshwara, who belongs to the post Basaveshwar, 
period, is one of them. 


Some time in the latter half of the sixteenth centun 


social movement 


in a village called Gonal near the present Surpur in th 


Gulbarga district, lived a pious couple named Havappi 
‘and Havamma who belonged to the Sanaga Gotra of th 
Vishwakarma caste. Havappa inherited his ancesti 
profession and worked as a goldsmith. 


The devout couple were sorrowful for being childles:: 


Years passed. Havamm'as longing for a child grew. Hi 
mother-in-law tormented her with pinching words ft 
barrenness. Unable to withstand all this she surrendere 


herself to the Almighty. She performed severe austeritie : 


at the shrine of Adilingeshwar at Gonal. Havamma offer 
prayers with profound devotion for a period of tweli 
years and succeeded in propitiating Lord Adilingeshw& 
The devoted couple were blessed with a lustrous $0 
whom they named as Mauneshwara whojlater rose! 
eminence as a saviour. 

But many others believe the version that Mauneshwaf* 
is the reincarnation of Khwaja Aminadin who happened! 
be the. spiritual preceptor of Fakireshwara of Shirahat 


This fact has been recorded in the Fakireshwara puran 


At the time of leaving the mundane world Khwil 


a 
b 


Aminadin, it is said, assured his disciple Fakireshws' 1 
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thathe would be reborn. They called him Maunadin, 
adoringly. 


THE TEACHER OF TEACHERS 


As a young boy Mauneshwara performed many 
miracles. On the very fist day of his schooling, as was 
the custom, his teacher wrote Shadaxara Mantra! on a 
slate and asked the boy to imitate the letters whereupon 
the boy asked the teacher what the letters stood for. The 
teacher was completely taken aback by the question. 
Realising the teacher's inability to explain the hidden 
philosophical meaning of the Mantra, Mauneshwara him- 


self revealed the meaning. Тһе teacher was astounded 


by the philosophical ability of the precocious child. That 
was the first day of his schooling and the last day tool 


Mauneshwar a grew into a fine boy of eight. As was 
the tradition Havappa made all arrangements for the 
initiation ceremony. The priest performed the religious 
duties as the part of the thread ceremony. When he 
applied sandalwood paste on Mauneshwara's forehead,the 
boy recited a verse: 


Having applied sandalwood paste 

On the forehead, 

One Should lead 

an austere life 

burning blames and blemishes thereof, 


Y Љо de: Byson 
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Otherwise, 
our god won't admire. 


The priest felt happy to hear it. He nodded his һем 
in admiration thinking that he had received good trainin 
from his parents. The priest was absorbed in performing, 
the rites and asa part of ritual he placed the holy threa 
onhis neck uttering the holy incantations which ra 
thus: 


"Yajnopaveetam paramam pavitram 
Prajapateryatsahajam purastat 
Ayushyamagram pratimancha shubhram 
Yajnopaveetam balamastu tejaha, 


As the priest chanted the Mantra Mauneshwara bus: 
into laughter. The priest wore an angry frown. He bum 
the boy's tongue with small a stem of a common меё 
The boy was unmoved, but the priest felta flame insi. 
his entire body. He tumbled about being unable ї 
tolerate the burning sensation. Efforts to get rid ofl 
were in vain. It was only extinguished when the wati 
used by Mauneshwara for his bathing was sprinkled ont! 
priest. It was a miraculous relief. The priest fell at th 
boy's feet and said. “You are the god incarnate. BI 
me, please." Mauneshwara smiled and explained to hi 
the philosophic and symbolic meaning of the saci 


1 rost, SS gogg 
©ой Tani HEREN d 
Bos, Gos wit WOOT WAJE, : 
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thread and what the Mantras stood for. He concluded 
that one can not become a Brahmana by simply wearing 
a sacred thread. He sang: 


By wearing a sacred thread, 

by getting rid of vices, 

by meditating Lord Siva, 

| became a true Brahmana. 

Who advised you 

to strangle with a rope? 

Blind follower is neither a high born 

nor a low born. 

None knows which caste he belongs to. Oh, 

Basavanna.1 
Mauneshwara revealed the essence of the ritual and 

said that the sacred thread is a means for spiritual 
practices and for opening our inner eyes, 


It is believed that Mauneshwara never learnt sitting 
within the four walls of a class-room. Yet he could 
proclaim the highest truths of eternal value, Surprisingly 
he gained profound knowledge of the Vedas the Upanish- 
ads and other holy scriptures. We notice immense 
influence of Vachana literature on him. Mauneshwara's 
Vachanas show his deep sense of reverence to 
Allamaprabhu, Channabasavanna and other Sharanas. His 


1 ойе (8985 Gor ui da, 
TRAP Ben тә, көзөй. Bowo 
BN S wets Fata Bay 000 ab 8606677 
12869 NYA, көг, 920360; Ws Mondor 
$9030 Walwa. VB. P.16 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


6` The Vision of Mauneshwara 


knowledge of Kannada was deep. He had adequate 
knowledge of Sanskrit and Parsi too. Strangely enough 
he was a firm believer in the doctrines of Islam. He blended 
them harmoniously with — Veerashaiva Philosophy and 
evolved his own thought. His preachings pacified all 
sects of society. 


A HUNTER BECOMES A KING 


The Bedas, literally huntsmen, in the region of 
Surpur form a tribe of their own. Originally this wasa 
tribe of forest people living by hunting. Later they turned | 
to be fowlers, farmers and merchants. The chiefs of the | 
Bedas were called Nayaks. | 


One such chief was Gaddi Pidda Nayak, a gifted 
warrior with extraordinary power and valour. The Moghal | 
and the  Adilshahi Kings sought his friendship. | 
The earlier Nayaks served the Adilshahis of Bijapur 8$ | 
feudatory rulers. Realising the delicate political strategy 
that existed after the Rakkasa Tangadagi battle (1565 AR.) 
Gaddi Pidda Nayak declared himself an independent 
king and became the Lord of the state of Surpur. One of 
the Vachanas of Mauneshwara tells us that he placed th? 
chief of the Bedas on the throne. On theeve of coronation 
he presented the King with an axe which the Naye 
theught was a divine gift. The very axe is being worshipP 
even today by his descendants, 
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KINDLED FRATERNITY 


Mauneshwara, like Sarvajna listlessly wandered from 
village to village. He enlightened the innocent rural 
pecp!e through the Vachanas he composed. They are 
pregnant with spiritual meaning and ethical values. 
Primarily his verses aim at the spread of the mission and 
that is the reason for his indifference to metrical perfection. 
What is great about Mauneshwara is that he communicates 
the revelation in simple sayings free from ambiguity. His 
Vachanas basically display the form of Tripadi- a stanza 
consisting of three lines- which is unique in the Kannada 
language. 


A wandering saint as he was, Mauneshwara visited 
various places in the districts of the northern Karnataka 
namely Gulbarga, Bidar, Raichur,  Bijapur, Dharwad, 
Belgaum and also Chitradurg in the south. He extended 
his journey to Kadapa in Andhra Pradesh and Kashi in 
Uttera Pradesh. The purpose of his travelling was 
awakening the village folk. He served the people with 
the nector of Veerashaivism and Vedanta philosophy. Не. 
reminded the people of the greatness of their religions. 
Those were the days when the Hindus and the Muslims 
fought to establish their superiority over each other. 
Mauneshwara rendered yeoman's service in removing the 
veil of ignorance. He sowed the seed of fraternity in 
their hearts. 
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THEY GIVE A SYMBOL 


Basaveshwara who flouríshed in the twelfth century 
led a massive religious movement. As a child he refused 
to accept the holy thread probably for the reason that the 
priest present there could not explain what is stood for, 
This led Basaveshwara away from the path trodden by 
Shankar, Madhwa and others.’ Basaveshwara being a free 


thinker sought another path to realise the ultimate truth, 


'The Symbol he accepted for his spiritual practice, Was 
a Linga. It is a tiny cone made of a black shiny substance 
designed to fiton the palm. The formless god cannot 


be the direct object of worship for the mediocre people. | | 


Therefore the visible Linga serves as an object of worship 
for them. It seems that during his time a good number 
.of people worshipped Linga as a part of religious ritual 
without establishing a spiritual union with god. 


He pities such a state of affairs and questions thus 
in one of his Vachanas: 


What use of worshipping Linga 

if one does not perfectly enjoy 
union, beauty and pleasure sublime? 
What use of worshipping Linga, 


it one does not become like a confluence of rive™ ` 


after worshipping Lord Kudala Sangam?! 


1 Ө Әзим Poskan, 
Ada, Have’, Хауас 90 
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Further Basaveshwara told the aspirants that the Linga 
itself is not the ultimate reality but an excellent means to 
realise the ultimate truth. He warned against mechanical 
worship of the Linga, and condemned meaningless 
ostentation. 


` But then why do we have the images of gods and 
goddesses? Outscriptures proclaim: 


Uttama sahaja vastha dvitiya dhyanadharana 
tritiya pratima puja homayatra chaturthika 


The highest kind of religion is the natural realisation 
of god. lfone is not able to get at it the second is 
meditation. Incase the aspirant is incapable of even 
that he may adhere to idolatry and may establish communi- 
cation with god. If one fails to achieve this the fourth 
means is the performance of sacrifice and pilgrimage. 
Thus we notice that the idol worship has its justification 
as a lower level of realisation of god. But Mauneshwara 
practised the highest kind of religion. He enjoyed the 
direct. communication with the supreme. This is the 
reason why the says in one of his. Vachanas that he had a 
subtle Linga in him. 

Mauneshwara too seems to have come across such 
pseudo devotees who were only afterrites and rituals, 
When he was once asked why he did not wear Linga, he 


Т» өйө moris 8050 zh 
Jada do vidhuoseridd d? 
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said that the entire sky and the earth formed his Linga, | 

and asked why he should wear another Linga.? | 
This gives us scope to think that Mauneshwara had a 
communicative Linga, the Supreme soul, which is devoid 
of all forms and attributes, Thus like Kabirdas he wor- 
shipped the formless god. He proclaims that he hada 

` subtle Linga and did not care about the mute Lingas worn : 

by others. This Vachana throws light on Mauneshwara's ' 

greatness of spiritual attainment. | 


THE IMPORT OF LINGA 


On one occasion he condemns the external worship 
ofthe Linga. The episode narrated to this effect is as | 
follows. : 


Parvatappa, an elderly man at Gonol and a neighbour ' 
of Mauneshwara was a staunch follower of Veerashaiva | 
faith and a devotee of Virabhadreshwara of Rachoti. On ' 
the eve of Virbhadreshwara's fair Parvatappa invited Shaiva | 
devotees (Jangamas) for sanctified food (Prasad). He | 
washed their feet, as is the custom, and made arrange- | 
ments for performing 'Linga- worship". Jangamas began | 
chanting the holy incantations. Just as they began wor- ' 
shipping there сате in Mauneshwara, Looking at this — 
strange man the Jangamas got upset because he wore no ' 
Linga. The eldest of them  shouted with strong | 
disapproval: | 

"Who is this? What kind of devotee is he?" 


——— 
1 ЈМ. P. 97 Vachana. 351. 
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"Why? Ат I not a devotee? I do worship the 
creator of the universe. | am alover of Allamaprabhu, 
Chennabasavanna....''came the answer from Mauneshwara. 


One of them burst into laughter and said, “ You say, 
you love Allamaprabhu and Chennabasavanna, but why 
do not you wear Linga which they wore reverentially?” 


Without allowing him to speak another one a ded his 


verdict. “Не is a moral”. There followed a harsh voice 
of someone. “Send him out”. The angry mass of 
Shaiva devotees came forward to push him out. But 
Mauneshwara had already left. The Jangamas sat in 
their respective places to worship the Lingas. But alas! 
They were completely stunned by the disappearance of 
their Lingas. The containers were empty. How can there 
be Siva puja withut Linga? 

Parvatappa, the host, by virtue of being the neighbour 
of Mauneshwara, knew very well that it was all his play. 
He took the Jangames to Mauneshwara and earnestly 
requested him on their behalf to return their Lingas. 
Mauneshwara smiled and said, *'| need not give them 
back. They are there with them.” The Jangamas eagerly 
looked for the same and to their surprise the Lingas were 
in the containers intact. 

Mauneshwara explained to them that it was their illu- 
sion to have not seen the Lingas as they had no involve- 
ment in the worship. He advised them to realise the 
import ofthe Linga. He said, “To control the mind one 
has to learn to control the sight. To make the sight 
unwavering is needed a token. Linga, like all religious 
idols, is a mystic symbol and a sublime spiritual emblem. 
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Only have eyes for Linga. Your mind becomes free from 
frailty. Only then you can concentrate your mind on god, | 


and feel the presence of god in you. 
“Though people wear Linga 
for odornment 
they lack the steadfastness 
that Chandayya had. 


What use is it 
if the blind wear it on? Basavanna:! 


) "So dear aspirants, remember the Linga itself is not 
Siva. It is only а product of a sculptor's chisel. it isa, 
:means to establish a bond between the god and a devotes 

the universal soul and the individual. What counts is: 
one's union with god which is the ultimate aim of all; 
religions. A brahmin may attain the same union with the | 
help of the sacred thread. Do not hang yourselves toi 
external objects like Linga or sacred thread. Enjoy deepe 
spiritual experience and feel the presence of god | 
within you. | 
The sun is a Linga. So is the moon. 
the galaxy is a Linga. So isthe earth 
Every drop of rain is a Linga 
for a mortal. 
Only meditation is the real Linga. Basavanna. 
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An aspirant can merge with god through meditation 
only. Different religions have devised different means to 
meditate. To realize the Divine is the ultimate object of 
life- the highest pursuit of the soul. And all the religions 
lead men to the same goal. None hasthe right to hate 
someone else's religion. To hate any other religion is to 
hate his own. : 


Imprinting these maxims in the minds of folk Maune- 
shwara established spirituality beyond the confines of 
narrow orthodoxy. The words of Mauneshwara opened 
the inner eyes of the devotees. They bowed their heads 
with a deep sense of reverence and prayed to him to 
forgive them for calling him a mortal. 


THE AFFLICTIONS OF A COUNTRY 


Many folk stories and Puranas portray Mauneshwara 
as a man of miracles, À good number of miracles are told 
about him. One such miracle he performed was at 
Laxmeshwar where Ankushkhan enjoyed knighthood 
under Ali Adilshah Il of Bijapur. Those were the days 
of severe drought. Nota blade of grass was there for 
cattle. All wells in Laxmeshwar had dried up. The acute 
scarcity of water created havoc. Out of frustatation and not 
knowing what to do, Ankushkhan ordered his people to 
dig a new well. Every one, weak or strong, young or old, 
was forced to join hands in digging. As the drought had 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


14 The Vision of Mauneshwara | 


emptied his treasure, the labours were paid nothing at all, 
One day Ankushkhan saw Mauneshwara pass by. He 
stopped him and asked himto take out four baskets of | 
earth whereupon Mauneshwara told him that he had come 
to rescue his subjects from thirst. Mauneshwara маз г 
gifted geologist and could easily notice the source of 
water inside the earth's womb. Right away he went down 
the half dug well and held a pickaxe. He worked alone 
and within a short time there sprang a spring. The peopl 
danced out of joy seeing the gushing fountain. Ankushkhan 
bowed down his head in adoration and gratitude. 
Mauneshwara advised the knight to be kind to men 
and animals. He warned him tobe free from ego and 
hunger for power which would be the cause of a country's” 
fall. He said : й 


A moral conduct copied, 

a preceptor forcing for his alms, 

a king intoxicated by passion 

are afflictions of a country. Basavanna. 1 


Further, he interrogated Ankushkhan : 


If teacher, farmer and ruler 
be on the right path, 
` how come the world deteriorate?2 


1 Bata straws Btu, тәй 655; MI 
euge vos DNI Dot d | 
Мп тээ әәә — CBK. KPI. р. 41 | 
2 ti we» dad AKDA ð 


& Q 
SAE оне kani JM by WBangotri 


ттуу Р Aa. caa: 


The Vision of Mauneshwara 15 


Ankushkhan felt enlightened. His eyes glittered with 
Inner light and found new vistas before him. 


THE SAVIOUR OE THE UNTOUCHABLES 


Inspite of the widespread socio-religious movement 
led by Basavanna, the evil practice of untouchability was 
still prevalant. A dark period of subjugation of the 
untouchables had set in again. The outcastes lived on 
the outskirts of villages. The highborn people thought 
that the entrance of an untouchable intheir house would 
defile their residence. This kind of hypocrisy of the 
priests prevailed profoundly in the society. The highborn 
people humiliated and exploited the outcastes in the name 
of religion or god. Mauneshwara all alone strode on. the 
path shown by the sharanas. He strove to redeem the 
folk from the then existing traditional shackles of shams 
and superstitions. To reestablish a sound social milieu 
was Mauneshwara's mission. 


At Gonal a host of devotees clustered round Maune- 
shwara for a small discourse on devotion. Just then came 
an untouchable for Tavaragere, It was Malla. He prostrated 
with deep reverence a few yards away from the threshold. 
Mauneshwara approached him, patted him and helped him 
to stand erect. Malla was moved by this affectionate 
treatment. He shuddered to see a Vishwabrahmin touch 
him. Malla sprang back and stood away from him with 
folded hands. Іп a trembling voice he uttered, "'My lord, 
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| am an untouchable wretch. You touched me. It is asin 


on my рап. It will lead me to heli.” 

The rest of the people who had gathered there stood | 
unmoved, in utter silence. Holding his hand Mauneshwan ' 
said, “Why should | not touch you? Why this difference? | 
Both of us are the sons of the same great Father. Remem- 
ber, no spiritual master of the world has practised 
untouchability. Itis the greatest sin on our part to have 


kept our brethren away from Us.” 
He paused for a moment and continued.. 


“Body is but a skeleton 

a fold of skin 

and blood, full of worms. 

There is no caste in it.” | 


Malla was confused and confounded. He could nd | 
understand the words of Mauneshwara. It was а revelation | 
to him in his life. His curiosity propelled him to ask. i: 
he was not an untouchable who else was. The greal 
emancipator laughed at his unhealthy obsession and sald 


“An untouchable is he who blames the worshipp* 
and the worshipped, who consumes intoxicating tiquon 
who commits adultry, who gambles, and who falls victim 
to the sensual pleasure. | 
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Pure is conduct, 

Pure is speech, 

Pure is service to master, 
Pure is sex. 

Is there any better ornament 
than this on the earth? 


'Listen, 


one, who talks astray, is an untouchable, Basavanna.? 
Is that clear now, my son? Now tell me what help do 


., you need from me?” 


Malla with folded hands said, ''My master, you 


| appeared in my dream and advised me to postpone my 
| son's marriage. acted accordingly. Kindly let me know 


| on which day | may conduct the postponed marriage.” 


| 
| 
| 
t 


i 


T 


AA IRL ANA а 


Mauneshwara smiled and said, “It was not a dream. 


| l sent the message. You received itin your subcon- 
| scious state of mind which is a wonderful transmitter and 
| a wonderful receiver. Well, you did а good thing by 


postponing it. | shallcome to your village soon, to 
solemnise the wedding of your son and | shall partake 
| the marriage dinner.” 


The devotees who were listening to their conversation 


rose their eyebrows in surprise. One of them sprang up 
| and said, “What? Do you visit an untouchable's house? 


_Isn‘t it prohibited.?'* 
1 
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Mauneshwara sai 
wrong is there my son? 


May he be a cobbler. 

may he be a wood cutter, 

all | need is just a handful of boiled rice, 
in a house of a hard worker. Basavanna' 


d in a convincing voice, "Wha. 


| would never accept food of the rich earned by foul 


means.” 


Thus Mauneshwara like the sharanas upheld th 
dignity and love of labour. The fact, that the people did, 
not touch innocent people like Malla, but loved to еп]! 
the animal food, annoyed Mauneshwara's childlike heart i 
great deal. He openly expressed this feeling in “his 


Vachana thus! 


“Happily they enjoy sugary milk and ghee 
dangling their heads. 

why is the caste spoiled 

if boiled rice is eaten? 

Why do the people not give up 

the hollow superstition? Basavanna.? 
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Mauneshwara reminded the ignorant mass that they 
not only touched animals without hesitation but enjoyed 
the animal food like milk and ghee which would easily 
melt into their mouths whereas they thought it a sin to 
touch a man like Malla whose heart was full of human 
kindness. He strongly spoke with disapproval of the 
cumbersome superstitions. He warned them that such 
shams would break the family of god on this heavenly 
earth, into countless pieces. 


Whatever he taught, he put it into practice and vice 
versa. Aftera few days Mauneshwara paid a visit to 
Tavarageri. On hearing the news of his arrival, Malla 
rushed to touch his feet. A host of his friends and 
relatives welcomed the saviour and held him in great 
veneration. 

Mauneshwara asked Malla to hold his son's marriage 
onthe very next Thursday. His joy knew no bounds. 
The wedding ceremony was ceremoniously conducted and 
the people from all strata of society attended with all 
gaiety. Untouchability had melted away. Malla's friends 
and relatives frolicked in ecstasy. They all cheered so 
that it echoed. 

The crowning virtue of Mauneshwara’s personality is 
unstinted affection towards his fellowmen irrespective of 
their caste and creed. Не had unbounded love for the 
downtrodden. Another remarkable trait of his was 
humility. Mauneshwara’s humility is unsurpassed. Not 
a trace of pride do we notice in Mauneshwara. He claimed 
himself as the lowest. In one of his Vachanas he 


| expresses thus; 
| СС-0. Jangamwadi Math Collection. Digitized by eGangotri 


à 
б 
| 
| 


20 The Vision of Mauneshwg | 


I’m an active sinner in this world. 
Lord, 

I'm lower than the leather sandal 
of the men of god.” 

A great preceptor as he was, he kept himself awa, 
from the material wealth. Unlike most of us he prays 
the lordnot to bless him with kingly treasure. А Vachan: 
runsthus: 

Bless me not with kingship! 

Make me turn round and round. 

My preceptor, 

not forgetting you, 

but remembering you ever, | 
| grow strong. Basavanna.? i 


THE COURIER OF BROTHEYHOOD 


Mauneshwara, beyond doubt, remains in the history 
Karnataka as a great harbinger of Hindu-Muslim cultu 
He symbolised a link between the castes of the highbor 
the priests, and the low born-the untouchables: Е 
represents the confluence of the predominent culture 9 
his time. Не rescued Hindu religion from the heavy at 
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suffocating mechanisms of rites and rituals and opened 
the eyes of the Muslims in view of the Islamic principles. 
Amidst the confusion of faiths he achieved clarity and 
solidity in his preachings. 

He wandered enlightening the folk he came across. 
His Vachanas fascinated the scholars too. His Vachanas 
are pregnant with lofty ideals and aim at human perfec- 
tion. The verses echo the voices of the earlier mystic 
poets like  Allamaprabhu,  Channabasavanna and 
Basavanna. 


Mauneshwara influenced the ruling kings to accelerate 
the propagation of his philosophy. Ali Adilshah, 
Ankushkhan and Gaddi Pidda Nayak fell under the spell 
of his charming personality. 

He showed the proper path of service to Ankushkhan 
at Laxmeshwar and transformed him into a just and kind 
ruler. He stepped into the citadel of Bijapur, the capital 
of the Adilshahis, in order to take the Sultan into his 
fold of spirituality. Not а long way from the citadel he 
found himself near the magnificent mosque called Jami 
Masjid. ,A Khazi was teaching the holy Quran to a few 
children in the enclosure of the Masjid. They were 
mechanically chanting loudly after their teacher. Approach- 
ing the open class zoom in the enclosure of the splendid 
mosque, Mauneshwara asked the Khazi why they were all 
shouting, on hearing which the Khazi got angry. Yet ina 
convincing but a commanding voice he said that they 
were chanting the verses of the holy Quran and added 
that he wasa fool to have not recognized on his own. 
This kind of answer led them to a strife. 
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Mauneshwara said, 
The question g 
pride he said, 
He gave а resentful 
like you understand all this?” 


“what is there in the Quran?" | 
ave the Khazia pinch. Yet with an air of ` 
“The holy Quran is the Voice of Allah," | 
look and added. "How сап а fakir | 


Mauneshwara responded, "If itis the voice of god, | 


where is He? Show me the god!” The Khazi's anger 
grew at the incongruous question. He said, “You are a 


fool. How can one show the Almighty? Can you show | 


your god?” 


Mauneshwara smiled and siad, ""Of course, | can show : 


- Him. Look here." With these words he flung a pebble 
into the blazing sky.! The Khazi was completely stunned 
to see a lightning in the cloudless sky. He experienced à 
lightning within himself too. There was a light within 


and without. When the Khazi returned to his normal | 
senses he said to himself that the fakir was endowed with | 
occult powers, He was under the spell of his black | 


magic, he thought. 
The Purana describes that the pebble fell in the 


middle of the royal court of the Sultan.* Every one in | 


the court was taken aback, The Sultan's anger Was 
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greater than his surprise. He was furious and shouted 
to catch hold of the culprit and drag to court. The 
soldiers shook with fright and ran in search of the 
guilty. 

They happened to pass the Jami Masjid on their way. 
The Khazi was happy to see the royal servants passing by. 
He called out for help and they turned back. He narrated 
the incident and complained about the fakir for antagonis- 
ing the Islam. 


The soldiers were happy to see the person they were 
looking for and thanked Allah for being most beneficent 
and merciful on their part. Both of them were pulled to 
the court of Sultan. 


The Khazi bowed to the throne thrice and narrated 
the incident at length: 


' "My Lord, this fakir is an antagonist. He came in 
the yard of our Jami Masjid where my students and | were 
in retreat. | was teaching the holy Quran to our children. 
He not only disturbed our studies but challenged the 
existence of our most beneficent and merciful god. Our 
antagonist asked irrelevant questions and challenged me 
to show our Almighty. How can one show the Great 
Father, myfather? | counter attacked by asking him if 
he could show his god. He said that he would show god 
and then he threw a pebble in the sky in excuse that he 
was showing god. Your honour, he is a hypnotist and 
knows black magic. He made my head reel.... 

| was told by the soldiers that the pebble fell here in 
the royal court. My Lord, this fakir denies the existence 
of our god. This is too much. If you show kindness to 
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he might provoke other fanatics, 


him and let him 90, x 
Your Honour. 


Kindly protect our honour, 


With these words the Khazi bowed his head in respect 
s equanimity. 


and stepped back. Immense was the fakir’ 
He was not even slightly perturbed. The Sultan asked 
him if the Khazi’s words were true. Nodding his head 
Mauneshwara calmly agreed. 

The Sultan could. hardly contain his anger. He 
shouted outa verdict, “Kill him and cut his body into 
pieces." 

The royal servants held Mauneshwara by arms. The 
Sultan walked off the throne. The court was adjourned. 
The Khazi was very happy to hear the verdict and praised 
the Sultan's sense of justice with jubilant shouts. 


Itis described in the Purana that Mauneshwara was 
cutinto pieces and the heap of flesh was placed in a 
basket. The soldiers who had butchered Mauneshwara 
the previous day,. surprisingly saw him walking along 
the royal roads of Bijapur the next day. They were stunned 
and ran breathlessly to the Sultan to report. 


The sultan was aghast with astonishment. He asked 
them to check the basket in which they had kept the slain 
body Тһе basket was straightaway brought before the 
king. They uncovered it but found the fragrant flowers 
and sweet fruit instead. 

The Sultan realised that if was his misdeed. He 
ordered his men to bring the fakir with due respect and 


sent а palanquin and its bearers. Accordingly: 


Mauneshwara was ce i 
. remonio ^ 
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The news spread like fire and the whole of Bijapur 
turned out. All subjects flocked at the Durbar hall. The 
Sultan addressed the fakir as Paigambar and requested 
earnestly to forgive him for his ignorance. 

Mauneshwara smiled and blessed the Sultan. His 
radiant smile was followed by a few soft words. 


"Oh King, how can there be апу difference between 
Ishwar and Allah? They are one and the same. As water 
has different names in different languages, in the same 
way different religions ог languages have described the 
Master of the universe with different words. What is 
there in a name? М 

1 was not happy to see the Khazi uttering the verses 
of the Quran mechanically. He was insisting on parroting. 
The children did not enjoy the lofty thought. He failed 
to pass on the real spiritual wealth of the Quran. So | 
felt the need to educate him. 1 come here to remind you 
and your subjects that there is one god who is supreme. 
Itis He who is perfect, omnipresent and omnipotent. He is 
merciful, compassionate, noble and sublime. He is Allah, 
He is Siva. He manifests himself in various forms and 
aspects. So he is described in sundry ways by different 
men. Let there be no conflict among ourselves. We are 
all the children of the same Great Father. 


For ail Hindus and Muslims 

the moon is one. 

One who blames is the lowest man. 

Why mirror to the blind? 

The one, 4 
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who knows that all are one 
stands out as a spiritual master. 1 


With these words Mauneshwara raised his hand to 
bless. All bowed to him in veneration as he walked off 
the court, The Sultan felt highly graced and regarded 
Mauneshwara as his royal preceptor. The Hindus and 
Muslims who had gathered in and around the court gave 
shouts of delight. The Hindus called him Maunesh’ 
while the Muslims called him Maundeen.? 

Let us analyse the moral that is thrown in good 
measure in this miracle. We should not forget that the 
miracles have a language of mysticism with the outer 
wrappings of mundanity. They should not be taken on 
their face value but to be contemplated upon to compre- 
hend the Truth they stand for. 

The fact that Mauneshwara was cut into pieces 
symbolizes that he was physically tortured by the roya' 
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soldiers. Later, it appears that there must have been a 
long session of discussion between the king апа Maune- 
shwara about spiritual matters and the nature of god. The 
Sultan must have been very much influenced by his 
exposition of the metaphysical phenomenon. Mauneshwar 
revealed the spiritual fragrance of the holy Ouran. This 
fact is represented in the Purana symbolically by the 
fragrant flow-rs and fruit. The event of cutting his body 
into pieces would mean that (the body of) Mauneshwara 
spread the spiritual fragrance in the court, the heart of 
the kingdom. 


THE ARCHITECTURE: THE SYMBOL OF HIS GOSPEL 


Mauneshwara appears to have visited nearly thirty 
places within and out side Karnataka. Temples have been 
erected in these places to mark his visit or the miracle he 
регѓогте 3 there. The famous ones are located at Gonal, 
Linganabandi, Varavi and Tinthini. 


Interestingly the temples of Mauneshwara stand as 
the very embodiment of his philosophy. Architecturally 
they display the characteristic features of a Hindu temple 
and a mosque as well. Invariably all the temples of 
` Mauneshwara have a main shrine unlike mosques. The 
sanctum houses a cenotaph of Mauneshwara and .is wors- 
hipped according to Hindu tradition. The architecture of 
these temples exhibits the predominant features of Indo 
Saracenic architecture namely a dome with a crescent 
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pinnacle, minarets shooting UP at the corners and the 


pillsred hall with the characteristic arches. 

The temple of Mauneshwara а! Tinthini is more 
imposing in its stru ture. It is here at Tinthini that 
Mauneshwara renounced his physica: body at his own will 
and therefore the place ga ns more significance. The 
staunch devotees have unflinching faith that Mauneshwara 
is still present here in astral form. 


The sanctum has two storeys. The lower one looks 
like a cave, It isthis cave that the mystic entered to 
absorb in devout meditation never to return again in flesh 
and blood. The upper storey has а cenotaph and is 
worshipped by the Muhammadans. Both the Hindus and 
Muhammadans offer their prayers everyday in the same 
shrine. The temple is not only the beautiful blend of two 
different styles of architecture but the harmonious 
confluence of the predominant religions. Here one can 


see both the Hindus and Mahammadans offering prayers 


in the same sanctum with no trace of difference. Thus 
Tinth ni still remains as a place of pilgrimage that leads 
the devotees to a higher rung of sprituality far from th 
boundaries of caste and creed. 

Along with the cenotaph, a water jug of metal and 
an axe are also adored. Minstrels roam about singing 
songs on these things that are said to be used PY 
Mauneshwara, So they are held sacred, The water jug ' 
regarded as the symbol of complete knowledge and 
axe, the weapon to destroy the evil within us. 
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THE SUBLIME CONFLUENCE 


The teachings of Mauneshwara aim at integrating the 
people into one social and religious entity. He has left 
behind one or the other token in all the places he visited 
where he is said to have performed miracles. It is 
believed that he miraculously brought showers to the 
thirsty people at Devadurg, Linganabandi and Gaddankeri. 


Therefore he is adored as the lord of rains by all sects of 
society. 


Gaddanakeri that lies at the outskirts of Bagalkot city 
is known as the special haunt of Maliyappayya, who is 
said to be the disciple of Mauneshwara. The religious 
monastery or ‘Matha’ attracts devotees belonging to 
different sects and castes. Very interestingly, as a part 
of observance in the annual fair the Muhammadan ladies 
offer "Arati''! to the preceptor. This practice is prevalent 
even today. 

The famous Mauneshwara temple at Varavi is believed 
to have been erected during the rule of Ankushkhan. Both 
Ankushkhan and the ruler of Bijapur Ali Adilshah 11 were 
under the spiritual spell of Mauneshwara. It has been 
recorded in "Shri Mauneshwara Vijay' that the Adilshahi 
king ordered his men to build a temple at Laxmeshwar. 

While the temple at Varavi is said to have been built 
bya Mahammadan ruler,. the Mauneshwara temple at 
Tinthini was patronised by Solabanna Shetti of Surpur. 
The fact that an ardent Hindu erected a temple resembling 
the architectural be uty of a Dargah is really worth ment- 
loning. As noticed earlier, the temple displays predom- 


1 "Arati" is a religious custom of waving a burning oil lamp around 


the head of someone, standing or sitting infront, 
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inantly the features of Indo-Saracenic architecture. The 
minars are not simply the tall pillars but the Islamic 
symbols of divine ladders that take the aspiring souls to 
the heaver. The temple of Tinthini is regarded as Dargah 
by Muhammadans. The lines from the Gazetteer of India 
may be reproduced here which run thus: 

'"Tinthini is on the bank of river Krishna in Surpur 
taluk, Itis held sacred by the Hindus as it contains the 
famous shrine of Lord Mauneshwara. It is also called 
Monappaiah Dargah after a Hindu Sufi saint who was а 
Vishwakarma by caste. He was greatly attracted towards 
the tenents of Islam. His Dargah is visited by both the 
Hindus and Muslims. 1 

Both of them together celebrate the Muslim festival of 
Muharam in the temples of Mauneshwara at Varavi, Gonal | 
and other places. The observance of Muharam at 
Tinthini is eye catching and heartening too. Оп the | 
tenth day of Muharam, the first month of Hijiri year, 8 
procession of palanquins is led to the river nearby, One | 
of the palanquins is that of Mauneshwaral What amalgam 
of religions! Thus the religious observance of Muharamin 
thesetemples of Mauneshwara gives profound expression 
to the underlying integrity and mutual goodwill. 

In the previous pages we noticed thatunlike.a Dargah 
it has the main shrine or sanctum with two storeys 
where the Hindus and Muslims ‘offer prayers together, 
every day. Mauneshwara is the cause of this common 
bond. The minstrels’ songs reveal the revelation. 


1. Gazetteer of India; Gulbarga district:(1986) 
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nature of Vishwakarma, 
universe. 


hom sind, Mak 8090 


1 


To the man of wisdom 
You are the very god 
according to the Hindu and Muslim thought. 


зт 


Many a minstrel has revered Mauneshwara as the 
formless- 


Realise oh mind, Maunayya 

is the very form of Siva. 

Veda study is Mauna. 

So is he the premordial sound. 
Mauna is the mover of the earth. 
Mauna is beyond 

the beginning and the end. 

It is he who lives 

in the lotus heart of the sound.” 


Thus the Hindus have equated Mauneshwara with 
their god and have looked up to him as the very manifesta- 
tion of Siva, Veda and the premordial sound. 


*Mulastambha Purana' is one that deals with the 
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the Supreme Creator of the 
Lerd Vishwakarma is described as having tive 
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sons namely Siva, Vishnu, Brahma, Indra and Surya 
whose corresponding names are Manu, Maya, Twashthi, 
Silpi and Daivajna respectively, They are called Pancha 
brahmas. These five Gods are the favourite deities of 
Vishwakarma clan which Mauneshwara, by birth, 
belongs to. 

Aum eka laakh ainsi hazaar paancho peera 

paigambara maunadeen 

Jitaa paigambara maunadeen 

Kaasipati Gangaadhara Hara Hara Mahaadeva?* 

Inthe temples of Mauneshwara and the Mathas of 
Vishwakarmas or Vishwabrahmins as they are also called, 
the devotees of Mauneshwara belonging to various castes 
chantthe above mentioned religious proclamation in 
chorus in all the religious observations. The very 
incantation stands for the one-ness and the indivisible 
entity of the Hindus and Muslims. 

Mauneshwara's life and philsophy bridge the culture 
of both of them. What Kabir stood for in the north, 
Mauneshwara stood for the same in the South. Therefore 
Mauneshwara may be regarded as the Kabir of Karnataka. 


Au uer 
l bo SOID not айшә узо Leo оюб 37980 


pud c голада E 


CC-0. Jangamwadi Math Collection. Di 


APPENDIX 
SIGNET (ANKIT) 


Some scholars have been puzzled by the word Basa- 
vanna at the end of Mauneshwara's Vachanas, The word 
has been identified with the name of Basaveshwara who 
spearheaded the socio religious movement in the twelfth 
century. He made memorable and massive contributions 
to the language, literature, land and religion of Karnataka, 

It is true that Mauneshwara was very much influenced 
by the movement geared up by the sharanas among whom 
Basaveshwara stands out foremost. This alone is not the 
sufficient ground to accept the view that the signet used 
by Mauneshwara refers to Basaveshwara as opined by the 
editors of ‘Tinthani Mauneshwarara Vachanagalu’ 
Published by Kannada Research Institute, Dharwad. 
Dr. M. M. Padashetti in his doctoral thesis, has leaned on 
the very view. | would like to express my stand on the 
subject. i 


1. Ithas been thought that Mauneshwara regarded 
Basaveshwara as spiritual teacher. They were not contem- 
poraries.Basaveshwara lived in the twelfth ceritury whereas 
Mauneshwara belongs to the sixteenth and seventeenth. 
So it is viewed that the discipleship of Mauneshwara was 
of metaphysical plane and not of mundane level. This 
view is held on the ground that Mauneshwara was under 
the spell of movement of the Snaranas led by Basavanna. 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


34 The Vision of Mauneshwara 


But in none of his Vachanas Mauneshwara mentions that 
Basaveshwara was his spiritual master. 

2. Again, from the point of view of influence, it is 
crystal clear that the most reverential person to Maune- 
shwara in the galaxy of Sharanas of the twelfth century is 
Allama. His adoration towards Allama is far greater than 
the honour he pays to Basavanna.! Therefore had 
Mauneshwara ever wished to choose the name of his 
spiritual preceptor in the astral body he would have chosen 
Allama's. 

3. He makes mention of Sharanas namely Allama, 
Channabasavanna, Nuliya Chandayya and others. AW of 
them have regarded the names of their chosen deities as 
their signets or literary marks in the Vachanas. None of 
the Sharanas mentioned by Mauneshwara has taken the 
name of his preceptor for the same. 


4. Tothink in terms of his philosophy Mauneshwara 
denounced image worship. He denied even "Ishtalinga.' 
Hence the guess that he accepted the name of a historic 
person, Basaveshwara, for his signet does not go well 
with his philosophy. 

5. Mauneshwera, as pointed out already in the 
introductory note, followed the Nirguna path of devotion. 
So did the Sharanas who began with Saguna and ended 
with in Nirguna. Hence Basavanna (or Basava or Vrishabha 
or Nandi) in all probability appears to be his chosen 
deity without any attributes. In a few Vachanas Of 
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Mauneshwara signet appears as *Vrishabhendra' the fact of 
which too reinforces the view. 


6. My discussion with Dr. A. Sundar, the renowned 
historian, revealed to me that in the sixteenth and 
seventeenth centuries people worshipped God Basavanna. 
We have on record that Kodugalla Basava image was 
consecrated in 1388 A.D. at Sivagange village (of 
Bangalore district)! Today also we see people adoring 
God Basavanna in the form of Nandi in the temples о 
Basavana Bagewadi, Hallur, Khilegao, Ulavi, Khanapur, 
Chikkodi, Jamakhandi, Kaladagi, Mandya, Bangalore and 
other places. 

The antiquity of Basava (Vrishabha)- worship goes 
back to the Vedic period. In Rigveda Vrishabha symbolizes 
many gods. The sun is described as Vrishabha holding 
the sky and earth.” Agni is said to be the 'new born 
Vrishabha'.? Many a seal belonging to Indus Civilization 
found in Sindhu valley bear figures of Vrishabha. 

So my resultant observation on the widely discussed 
topic of Mauneshwara's signet is that the word Basavanna 
in his Vachanas refers to the chosen deity of Mauneshwara. 


] #азк$ў® cou, no Alioho", ge sed», 30.601. 
2 Rigveda 10: 31: 8 
3 Rigveda 7: 3:3. 
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Shri Sheelakant Pattar “made his debut as a writer wis 
an English work entitled *'The singing~ rocks of Badami ^ 
(1979) which was followed by Kannada works namely 
*4Badami Shilpakashi'*, ‘‘Saptaka’’, ‘‘September 5'' and 
others. Art, literature and culture form the themes of his 
writings. z 

-Soon after his B Sc. in 1968 he began teaching science 
at S, V.P. High School Badami. He was later elevated to = 
the post of a Lecturer in English in 71990 at S.G.M K. 
Pre University College Badami where he has been working 
ever since. "Teacher's Award’ was conferred on him by the 
Centre for Cultural Resources and Training, New Dei — 
in 1986. 

In this booklet Shri Sheelakant Pattar introduces one of 
the lesser known philosopher-poets of India. He—has-under 
taken the work with devotion. He peeps inquisitively into 
the life and achievements of Mauneshwara on which subject 
this happens to be the only book in English. The exposition 
unfolds Shri Pattar's objective шу > 


Вадаті р. M. Manocharya А. E. 
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